<r" 






5 

ii aftenra^: n 

ADVAITAMAKARANDA 

of 

Laxmidhara Kavi 


(With original text, transliteration, 
word-meaning and translation) 






SRI GANGADHARESWAR TRUST 
Purani Jhadi, Rishikesh-249201 









ADVAITAMAKARANDA 

of 

Laxmidhara Kavi 


(With original text, transliteration, 
word-meaning and translation) 



SRI GANGADHARESWAR TRUST 
Purani Jhadi, Rishikesh-249201 










Published by t 

Shrl Gangadhares war Trust, 
Purani Jhadi, Ri hikesh 249201 


J 1 i ■ ■ i ,. : 


C@) Copyright Gangadhreswar Trust 


: Printed by / 

Surendra J Shah 

Pbrljat Printery 
288/1, Ranip 

Ahmedabad. > 








e&Z> -~ 3 


advaita makaranda 

I am a self-conscious being. 1 am conscious of 
myself and I look at myself—who am I ? It is the nature 
of the intellect to conclude and so there is a conclusion 
about myself. It is my conclusion that I am a limited 
being-mortal, ignorant and incomplete. Nobody inquires 
before making conclusions about the self and so my life 
is founded Qn this self-judgement. It is a life of seeking, 
searching limitlessness, completeness. 

It is interesting to know that Vedanta is the Pramdna 
or the valid means of knowledge in respect of the self. 
I am not what I take myself to be. All these judgements, 
complexes about the self are sustained only due to the 
lack of a proper inquiry into the nature of the self. 
Vedanta becomes Pramdna, not so much in establishing 
the self, but i n negating all kinds of notions I entertain 

about myself; an d the true nature of the self becomes 
revealed. 

Advaita Makaranda means the nectar or the essence 
of Advaita ( 0r rather the essence that is Advaita ). l n 
this short but very beautiful composition, the poet Sri 
Laksmidhara Kavi presents a systematic inquiry into the 
nature of t h e Self That j a m, * hat 1 shine an d that I 
always l 0Ve myself is enough to establish that I cannot 
be anything ^ 

Aranda. i n precUe arguments> the writer shows how all 
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the conclusions I have drawn about myself are wrong- 
sustained by a lack of proper enquiry. When the enquiry 
is performed as is done inrthis fact, all the misapprehen¬ 
sions go. The mist of ignorance cannot remain in the 
presence of the sun of knowledge. I recognise that the 
l imi tations of* the self, the distance between the seeker 
and-"the sought, ’ the duality apparent in the creation, 1 l 

ate ail false and that I am the one, non-dual homogeneous' 

f , ! , *." ,, , , . . . , • • 

consciousness. J 



i' j 












SM^W*WW|W II l || 

Kataksakiranacdntanamanmohabdhaye namah, 

Anantdnandakrsmya jaganmangalamurtaye. 1 

- to the one by whom 
is dried (arrxrTSrr) the ocean of delusion (nlfrfer) by (a 
mere ) gracious glance for those who submit 

(•t^) ( to Him) qTT:-prostration aprsgr-aTTH^-^niT^-to Lord 
Krsna who is of the nature of limitless joy 
who is the embodiment of auspiciousness for the world 

Prostration unto Lord Krsna who is of the nature 
of limitless joy. who is the embodiment of auspicious¬ 
ness for the world and who dries up the ocean of delusion 

by the mere gracious glance for those who submit to 
Him. 1 


^T^r: M ii r ii 

Ajiamasmi sada bhami kaddcinndhamapriyah, 
Brahf naivdhamatah siddarh saccidmadalaksanam. 2 


^'1 arf^r-am ^-always mfr-(I) shine *_ 

never ^^ not dear agi-Brahman ^-indeed 

^' A ( a *) ^-therefore ^^-established 

the nature of Existence, Knowledge, Bliss 

I ever am T always shine and I am never not 
dear (to mysein t t is therefore established that I am 
Brahman, G f the nature of Existence, Knowledge, Bliss. 2 
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q ^1 S^t ^r It ^ II 

Mayyevodeti cidyyam^y : jagadgcmdhaiyapattanani, 
Aloham na katham Btahtiia scitvci jnctth sarvakaranarii. 3 
*rf*)r-in me u^r-indeed born ^ete-aitfisT-in pure 

consciousness q^nr^ the world that is like a 

city m the clouds a^r;-then (am) n-not how 

everything 1 ^ 5r ^" omniscient ^RKoi^-the cause of 

In me, the Cidakasa (pure consciousness) is born 
the world which is like a city in the clouds. Then how 
Qan it be that I am not Brahman that is omniscient and 
the cause of everything ? 3 

q II « II 

Nd svatah pratyabhfjndndnniramsatvdnna cdnyatali, 

Na casrayavinasanme vinasah syadandsrdyat. 4 

!T-not S€Rr:-by myself srcnftrarRT^-because of recollec¬ 
tion of the past f*r^«0e3T^-because of being partless sr—not 
^•-and are ren-because of something else n-not «r-and 
3tTyit^^, in -by destruction of the support it-roy T^r*TT^T* 

destruotion ^mj-would happen gnTT^RT^-being supportless 
There cannot be destructiun of me by myself because 
there is recollection of the past. It (the destruction) can¬ 
not be due to something else (some other cause) because 
I am partless and (further) it cannot be due to the des¬ 
truction of the support because I am supporless (i* e - * 
am self-supporting). 4 

Na sosaplosavikledaccheddscinnabhaso mama, 
Satyairapyanildgnyambhassastraihkimuta kalpitaih. 5 
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y > ' v~ nGt ^f^gf-^fj-drying up (sEThr), burning 

wlifT- wett * ng -cutting (%^) f^nro: mt-of me 

thp r 1S i ^ re c ° nsc i°U s ness ! (C/c/afcaia) 5 T?$: sift-even by 

water%^^7 3 ^~ 3r ^“ ,J ^ r;: ^ y wind (arfftsr), fire (ajrfor), 
y..' jV^srer), weapons(^t) feir 3cr-what to talk of 
^r--by the projected 

c cannot be drying up, burning, wetting or 

hv ttif r 1 me . w ^° is pure - consciousness (Cidakasa) even 
talk :-offh Wind> fi re » wai'er or weapons; then what to 
e tc.)? 5 ^ llat ' happening) by, .the .projected (wind, fire, 

, ^ ^r|*T: II % II 

Kad~^ aS ^ a v ' syas y a bhanatn bhasannidhervina, 
aci nnavaka!peta bha caham tena sarvagah. 6 

nf ""***-* that which is unconscious (inert) flrsawr- 

pre£L W ,M d ****** *'-'#** rwt-without^e 

^W-be ^ Jess * n g) of consciousness «T-never sr^. 

therefore I Sl ible ^-consciousness sr-and a^-I ( am ) ^r- 
^’TJ-all pervasive ; 

without; 6 th° Fld tbat is inert would not be able to shine 
and I am ^ presence of (blessing of) the consciousness 
consciousness. therefore I am all-pervasive. 6 

51 ft ^ i 

Na . n \9 u 

Ck * bh<*nad?te sattvam narte bhanam citocitah, 
Sa, nbhedopi mdhyasadfte tenahamadvayah. 7 

existenS" n0t bldee d ^-without aw aren ess 
consciom * Without ^-awareness ^(without) 
tousness 3 tf%^ ; _ 0 f the ihert r^-^^t-the contact 
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with consciousness stfq-also ?r-not without 

superimposition ^-therefore ar^-I (am) argrq-:-non-dual 

. T^ e existence (of an object) cannot be (established) 
without (its) awareness and awareness of the inert (object) 
cannot be without consciousness. The contact (of the 
inert) with consciousness cannot be (explained) without 
superimposition. Therefore non-dual I am. 7 

* •! Jiwrt * i 

II ^ || 

Na deho nendriyam cdham na pr&no na mano na dhib> 

Mamatdparirabdhatvadakridamdidandhiyah. 8 

*L~ DOt ^ : -b°dy «T-not ^f^snj-sense - organs 'sr-and 
3 ^ _ Lf ai ? 'J -not vital air ^-not w.-the mind sf- 
not STH-the intellect nnm-qf^s**cqra-because of being 
embraced by ‘myness’ 3iT5Rl^Tgr_being the object 

I am not the body, nor the sense-organs, or the 
vital air {Prdna) or the mind or the intellect, because 
they are embraced by the concept of ‘myness’ (denoted 
as * mine ) and are objectified as (known as) ‘this’ 
me). 8 

mi I 

II ^ II 

Saksi sarvdnvitah preydnaham ndham koddeana, 

Parmdmaparicchedaparitdpairupaplavdt. 9 

/• * ^^~ wltness ^ffNh:-the one that is present in 

(informs) everything ^-dearest a^r-the Self 
^-the ego ^T^-ever qf^TTw-qR^^-qf^:-by modi¬ 
fication (qfwn) limitation (q R l fe ^) and grief (nR^' 
sq^JT^-being characterised by 







The. ego that is charabtefi<:fcd by modification, timi*' 
tatioa and sorrow can never be the ; Self who is; the 
ness that is present in (informs) everything and that is 
the dearest (to me). 9 - . V • - 

% % wfrtmfw U^pII. 

Suptehami na drsydnte duhkhadosapravrttayah, 
Atastasyaiva samsaro name samsartrsaksinali, 10 

^ ^rttnr-when the ego is asleep sr ^r??*-are not 
sorrow, reaction and activity ^T*" 
therefore of him u^-indeed sn3T*:-the Samsara sr-not 
n-mme 5 ^tj-^ n f^ aT ._ wllo j st he witness of the Samsari (ego) 

, . The sorrow, reactions (such as likes-dislikes) and 

activity (resulting from them) are not seen when the ego 
goes to sleep. Therefore th e. Samsara indeed belongs to 
him (the ego) and not to rpe who is the witness of the 
ego. 10 

* awfit ai# I 

ll ^ 11 : 

aqma, m jmni ,, 

, "S'^apnasusuptfni* saksyatohamataddasah. It 

• ^T-the « _ u ; e ocleeo J^TiT^leep * 3tT?nfcr- doeS 

ajK-thereforg the one to whom 

those stated . -’■Wr*: (*!?> “*' " 

The o„ el0 ” 8 , ; «he ego) does not know the 

sleep , ne who is asleep ( h ; m \ , d s0 ) the 
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sleepless. (Also) I am the witness of waking, dreaitt and 
sleep (states) and therefore those states do not belong 
to me. 11 .„• 

. ** \ •• ' ■ • 1 i ' ■ 

1 

^ ^ to \\Uw 

Vijnanaviratih suptisiajjanma svhpnajagarau, 

Tatsdksinah Jcatham mesyurnityajMnasya tetraydh. 12 

f^lT4fa<.£r: -cessation of specific knowledge gfcn- 
sleep <355rar-its manifestation ^gwrsrr*r6"-dream and waking 
drtU^ui {-witness of them ^n^-how it—mine could 

be of the nature of constant awareness it—they 

TO:-three 

Cessation of specific knowledge (Vrtti Jnotiarh is): 
sleep and its manifestation is dream and waking states. 
HoW can the three of them be mine who is of the natures 
of constant awareness and the Witness of them all? 12 

^ • • i ; ■ * 

n^ii 

Sadvikarovatam vetta nirvikarohmanyatha, 

Tadvikaranusandhatiath sarvatha nsvakalpate. 13 

qf^NJi^ul^-of those possessed of the six-fold modi¬ 
fications %fTT-knower frrfiRntt-changeless 8*^-1 ( am ) 
arwrsir-otherwise arfg^rr- atg^-qTKH^the appreciation of 
those modifications *r&ir-in any way * srTOfcu^-( is ) not 
possible 

1, the knower Of those (objects, thoughts, etc.) 
possessed of the six-fold modifications (birth, growth, 
etc.), am changeless. Otherwise (had I been subject to 
modification too) their appreciation (scrutiny) would 
not be possible in any way. 13 
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N N fl arrft £gi i 
^ ^r:msii 

Tena tena hi rupena jayate hyate muhufi, 

Vikdri vastu tasyaisdmanusandhdtrtd kutah. 14 

^*T ^»T % ^ftor-corresponding to the same modifica¬ 
tions 5TTq-^-i s born sfhr^-dies gft-all the time fkmfk 
--the object subject to modification enpr-for that n5TRr 
of these (modifications) sjg^jKffiScrr-knoweraess ^?T:-how 
can it be 

(Because) the object that is itself subject to modifi¬ 
cations is born and it dies (i.e. undergoes modifications) 
corresponding to these modifications (because they are 
non-different). (Therefore) how can it be the knower of 
those modifications ? 14 


Na ca ■ ztnrh vd draslumarhati kascana, 

^r^ZZcara^vr^^. 15 

(tw5 fe. h s able to see ^- r ^ , 'tbe prior non-existence 

Ld’po,^ last and 

the first „‘ 0r non - eX1Ste 
intents 

No on» , oW n birth and death because 

they (th e u can see ones tbe last moment of prior 
non-existen lrtl1 and d6 first nioment of posterior non¬ 
existence °® and tbe f one cannot be present to see 
them) $ res Pectively. i$° ° n 
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Na prakdsehamityuktiryatprakasanibandhana, 

Svaprakasam tamatmanamapraka's ah katham sprset. 16 

^ JMiT^-(I) do not know 3 fg>:-such a 

statemen t *T^HH^^-f^?sprfl-because of which knowledge 
t ^M^lV i«{-the self-effulgent ?Tq[-that grr^ n T ? P^-~the Self *• 

sWfcl^n-ignorance gF^-how ^^-could it toutch (cover) ) 

The statement ‘I do not know’ is (possible) because f 
of the Knowledge which is the Self. How can ignorance 
touch (cover) that self-effulgent Self ? 16 

3Rpfm^f?^Rn% uioii .. 

Tathapyabhati kopyesa vicdrabhavajlvanah , '' 

Avasyayascidakase vicararkodayavadhih. 17 

5WTfq-even then srwfcT-appears srfa-somekind of 

(inexplicable) n«r:-this flWT—3W5r-5ft^T:-sustained by the 
absence of enquiry araresrnr-mist f^^Ttr-in pure con¬ 
sciousness, Cidakasa f^t-^^-sqrsfas-bntil the rise of 
the sun of knowledge 

. Even then, this (ignorance) sustained by the absence of 
enquiry, does appear in the Cidakasa like some kind of 
a mist. It ends with the rise of the sun of Knowledge. lTj 


A tmajnanamahan idra.jrmbhitesm iHjaganmaye; j 

Dirghasvapne sphurantyete svargamoksadivibhrarnah. 18 

3TTrJT-3^rT?r-n?Tf^-^feT^-bom of (afkr?r) the begins 
ningless sleep of the ignorance arSTST of the 

Self (srrcJT^) srfwin this (perceptible) 3 m^-of the forth 
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of the world ^Hfc^c%-in the long dream ^ 5 ^for-appear 
^-these ^^JT-J^T^-^anT^-the delusions such as hea¬ 
vens, liberation, etc ' . 

These delusions such as heavens, liberation, etc. 
appear in the long dream in the form of this (perce¬ 
ptible) world which is bom of the begmningless sleep 
of the ignorance of the Self. 18 


lnIrpflFt 3% U^M 

Jadajadavibhagoyamaja.de mayi kalpitah, 

Bhittibhdge same citracardcaravibhagavat. iv 

^-^-f^mr:-the divisions of the sentient and the 

insentient arcn^-this (evident) ^ waV^- 8 

xfo-m me ^Vis projected Br^-on a wall^-plam 
immobile r^^f^m^-Hke the variety of divi¬ 
sions of mobile and the immobile 

Just as on a plain wall (painting) are (pr^ected) the 
variety of division of mobile and immobile (things and 
beings), similaSHn me the consciousness are projected 
the divisions o/the sentient (* e enJoyer) and the ln ‘ 
sentient (the enjoyed). 19 ~ e , 

<*35£2js » . 

sense ^J?* 0 . 0d ^tribute ^-only ^-this, 

^^^teflTwho is the wave_less ocean of 
consciousnej 1 ' J 

The witrin i /'the Self) is also only in 

reference to t ^ silood ot f 1 n A not in the real sense. It 

l ue witnessed ano 
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{witnesshood) is only an incidental attribute in m e who 
is the wave-less ocean of consciousness. 20 


^ h*t: ir? ll 

Amrtabderna me jlrnirmrsddindirajanmabhih , x_ 

bpnatjkadrerna me ragah svapnasandhy&bhravjbhrainaih • 21 

^^TT^j-the ocean of bliss ?r-not it-mine gftfanrdccuya 
loss ^rr4^u«IU- srof^n-by the birth of the apP ar ^ nt 
{creation) which is comparable to the foam (f^fr) 
-3J^:-the mountain of crystal ?r-not ft-mine 
^rwr-^rfsn-3ra-f^m:-by the delusions (doership, etc.) 
which are comparable to the evening clouds 


. J her u e ll no *° ss ^ me who is the ocean of bliss, 
by the birth of the apparent creation compar abletc 
foam. In me who is (pure) like the mountain of crystal 

<bfn?wVrS (real taint by the delusions (such aS , do ® r ; 
ship) , which are comparable to the the evening clouds. 21 


* W * 3 Mil i 

WfaujfR, ft „^ll 

Svarupameva me sauvam na tu dharmo nabhaf™ 
Madanyasya mobhavanna hi sa jstirUyate. 22 

^^-nature qg-indeed %-mine ^R^T-existeuceJTJ 
but not «m:-a quality roxs»=r» r , w “ acc ag-&***** 

M ^^^r-like spaceness *4. 

otter than me *m:-of existence ewrmg-due to 
rtft-not indeed w-that wfic-a dS^-is desi«‘ b,e 

Existence is my very nature like spacenf*< “ “ 
nature of space); „ is not a quality. Since *<f “ " 

n “ th “ me > U>»t (existence) is not a <*« 
(Which requires more than one members) 22 
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% irw *r g®r; # 50ft \ 

Svarupameva me jnmam na gunah sa guno yadi, 

Andtmatvamasattvam va jfieyajneyatvayoh patet. 23 

^^-nature qq-indeed ^-mine mm^-knowledge n- 
not fpm-a quality 5T:-that gon-a quality qf^-if «nTr?TT?qiT 
-the state of being, non-self sr^q^-the state of being 
nonexistent qt-or %q-3rttq?qqt:-of that which is known 
or unknown u^-it would fall 

Knowledge is my very nature and not a quality. 
Had it been a quality, then the Self would fall in the 
category of being non-self if (regarded as) an object of 
knowledge (by knowledge) or it would fall in the cate¬ 
gory of being non-existent if (regarded as) not an 
object of knowledge. 23 




Ahameva sukham nsnyadanyaccennaiva tatsukham, 
Amadartham na hi preyo madartham na svatah priyam. 24 

(am) q^-indeed g^-happiness q arsq^-noi 
different (trom me) had it been different (from 

crie) «r-not q;q indeed qq-that ^nn^-happiness sw^&j-com 
rieeted with non-self q-not ^-because h*r.-dear 
connected to me q_not *qq:-by itself m ^~ dear 

. 1 am indeed happiness and nothing else. (i. e . hap 

pmess ls not the PP of Self). Had it been differ 

0- e -a quality) it would not be happiness Because hac 

*x, b ^ r~ d 

the°Self(li ke wif6r S ° n ’ etC,) 11 Wou P 

n ear b y itself. 24 
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* ft ^ ^ t 

ll Wl 

Na hi rtanasvariipam syadekam vastu kadacana, 

Tasmadakhanda evssmi vijahajjagatim bhidath. 25 

,{ TC-not indeed ^nT^SSi^-varied in nature jpTTq^- 
would be q^-the One thing q^Tspr-ever cT^rrTq^-there- 
fore 3NsP*5:-undivided, homogeneous ^-indeed arf^n-I 
am fgsrg^-abandoning srmcfh^-brought about by the 
world w^TqHhe division 

The One (absolute) thing can never be varied (divi¬ 
ded) in nature. Therefore I am one homogeneous in¬ 
deed, abandoning (devoid of) the division brought about 
by the world. 25 


rMIft ftw |R$I1 


Paroksataparicchedas abalyapohan irmalatn, 

Tadasiti gird loksyatnahatnekarasaih rnahah . 26 

which is pure 

(fafe) by abandoning ( 3 ^ ) the rem oteness (a^RTT) 
limitation (qf^r) and division rt--Xi# ^' Thu 

(Thou) Art ftrrt-by the statement ktm-implied, indicated, 

taught at?n-I (am) •w; wni _one, homogeneous tW : ' ll 8 ht > 
consciousness 


That which is pure when the (Ideas of) remoteness 
(with respect to Unra) limitation (with respect to 
and division (due to Unddhf\ ^ d and that 

which is taught by the «-at 

one, homogeneous consciousness { am. 26 
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fosterer >5: iiwi 

Upas ant ajagajjlvasisydcdryesvarabhramam 

Svatah siddhamanddyantam paripurnamaham mahah. 27 

in which the 

delusions of jiva, Jagat and Isvara and disciple and pre¬ 
ceptor have ceased *c( 5 r. fos^-self-evident, self-effulgent 
3rar3TTT^-^ ; ^_ w ith ou t beginning and end qfr'jpn^-full, 
complete (am) rr^-light, consciousness 

I ana the self-effulgent consciousness that is full, 
without the beginning and the end and in which there 
is a cessation of all such projections as individual, world 
an Lord and disciple and preceptor. 


Laksnndharakaveh suktisaradambhojasambhrtah, 

Advaitamakarandoyam v idvadbhrngaifniptyacitih 28 

. ®^^%;-of Laksmldhara Kavi ^*nc*^-TOjsr:- 
enriched by the autumnal lotuses in the form of the 
wise ^ords «d msT ^the text Advaiiamakaranda, the 

nectar that is Advaila or Brahman **”*~3*'.~ 

by the bees in the form of the learned fWfcratn-may it 

be ever enjoyed 

. This nectar of AMU, <U» text Advaita Miranda) 
advarlable in , he autumnal lotuses m the °™oved bv 
™ e words of Laksmldhara X*. enJOyed by 

the bees in the form 0 f learned men. 

tfcT * mTC5T * 

Thus ends the text, Advaita Makaranda. 













